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As for his [Genghis Khan’s] children and 

grandchildren, several of them have chosen a religion according 
to their inclination, some adopting Islam, others embracing 
Christianity, others selecting idolatry and others again cleaving 
to the ancient canon of their fathers and forefathers 

and inclining in no direction; but these are now a minority. 


Juvayni (1958: 26) 


Abstract: The aim of this research is to discuss several peculiarities and influences from the religious 
factor on the internal policy of the Ilkhans, based on written sources. In this frame of reference, 
peculiarities and influences of the religious factor on the internal policy of Ikhans are discussed on 
the basis of written sources. This article aims to study specific peculiarities of the Ilkhans’ religious 
policy in relation to subject religious communities dependent on the religious affiliation of the IIkhans 
themselves, to discuss the issue of the religious affiliation of the Ilkhans, to analyze the phenomenon 
of the ‘Christianisation’ of the Ilkhans in written sources of the XIII-XV centuries (Armenian, Georgian, 
Syrian, and European) and to identify the very perception of the image of ‘IIkhans of a Christian’ in the 
sources. The article does not include a study of the relations between the Ilkhans and the Christian West 
and the Roman Catholic Church. A number of studies are available on the relations of Mongolian khans 
(particularly the Ikhans) with Christian Europe, on the religious policy of the papacy, and the attempts 
of the union of both sides against the Islamic world , and thus this topic is not covered here. 
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Introduction 


As a manifestation of the sufferable religious policy of the Chengisids and as a 
precedent in the context of the subsequent religious policy of the Ilkhans, especially 
with respect to Christianity, the following incident is considered below." In the early 


“The author is grateful to his colleagues Alexander Akopyan (Kazan Federal University, Russian 
Federation), Robert Ghazaryan, Mushegh Ghahriyan, and Aram Vardanyan (Institute of Oriental Studies, 
NAS RA). This study has been carried out in the frames of the research project no. 18T-6A179 of the 
Science Committee of the Republic of Armenia. 

‘It should be noted that in terms of the manifestations of the sufferable religious policy of the Chengisids, 
this case is not unique. We also find direct reference to this policy in the works of other authors: 
‘Since Genghis Khan was not a follower of any faith, nor did he follow any confession, he did not show 
intolerance and preference for one religion over another, nor did he exalt one over the other; on the 
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1250s, the Great Khan of the Mongol Empire, Oljeitii (also known as Méngke, Mengu, 
Munke, 1251-1259) sent Bitikchi Arghun’ to conduct a census, introduce tax rates, and 
organise tax-collection in Iran and Transcaucasia.’ Arghun then conducted the census 
in Iran and Transcaucasia from 1253-1254. He regulated the tax list in its size and 
types. However, according to the sources, Arghun did not impose taxes on either the 
church or the clergy. According to the XIII c. Armenian historian Kirakos Gandzakec’i, 
in 703 of the Armenian chronology (1254),* Oljeitii Khan sent Arghun to Armenia 
and Georgia and Atuank to collect tribute despite rigid measures for collecting taxes 
from all of the people, ‘from clergy did not collect any taxes because there was no 
order from the khan [Oljeitii].° This message of Gandzakec’i is corroborated in the 
Georgian ‘Hundred Years’ chronicle’, where after the census and the introduction of 
taxes, Arghun did not introduce new taxes for the houses of priests and monks and 
churches, as well as from sheikhs, dervishes and the people of any faith who remained 
in God’s service.° It should also be noted that reports of tax exemptions for clergy 
can also been found in other sources. The Persian historian Juvayni, for example, 
explicitly states that everyone must pay a certain amount of money according to 
the calculation (bar vajh-i-mi‘amalat) depending on his position, except those who 
were exempt from tax burden by the order of Chengis khan and qa’an, i.e. sayyids and 
imams from the Muslims, monks and scholars (ahbar) from the Christians (erke'‘tin), 
and priests (toyin) from the idolaters.” Regarding Gandzakec‘i’s report on ‘severe tax 
collection measures’, it should be noted that, in contrast, the Ilkhans’ court historian 
Juvayni praises Arghun for the fact that he regulated the tax payment system, taking 
into account the fact that population had been fleeing due to the sheer number 
of taxes. According to Juvayni, Arghun acted in the same way as the viceroy of 
Mawarannahr Mahmud Yalava¢,’ and introduced a bill of exchange. He established 
a measure and methods of collecting taxes based on the welfare and solvency of the 





contrary, he honored scientists and godly people of all religious persuasions, believing that such behavior 
was the guarantee of the Kingdom of God’ (Dzuvejni 2004: 20); ‘Since they do not keep any law of worship, 
no one else, as far as we know, has been forced to give up their faith or the law.’ See Jiovanni del Plano 
Karpini (1957: 30f.). 

* According to Rashid al-Din, ‘Arghun of the Oirat tribe’ arrived in the Hulaguid kingdom as a bitikchi- 
secretary of the divan (apparently the chief secretary), by order of Mengu Kaan. During the reign of the 
Ikhans and Jelayiirids, the position of bitikchi was respected and the office-holder wellpaid, as evidenced 
by Rashid al-Din himself - ‘the Emir of Arghun-aga with all the noblemen of Khorasan, nobility and sadrs, 
and they showed obedience and brought gifts’. It should also be noted that Arghun was admitted to the 
ranks of bitikchi in the courtyard of Ogedei Khan when he was still young after mastering the Uighur 
script. See Juvayni (1958: 505); Rashid al-Din (1946: 23, 25); Grekov, Yakubovskij 1950: 131f. 

> Juvayni (1958: 517). 

‘According to Vardan (Arevelc’i), another Armenian historian, Oljeitii sent Arghun in year 702 of the 
Armenian chronology (in 1253). See Vardan Barjrberdc’i (1861: 195). 

°Kirakos Ganjakec’i (1961: 361-363). 

6 Kart'lis C‘xovreba (2014: 350). 

7Juvayni (1958: 599). 

*Mahmud Yalava¢ was a member of the Chengis Khan Embassy to Kh”arazmshah Mohammed II in 1218 
(hence Yalavat, which means ambassador in Turkish), and for sometime he ruled Mawarannahr (Kolbas 
2013: 44-68; Bartold 1963: 261). 
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people. Moreover, in the Georgian ‘Hundred Years’ chronicle’, Arghun is presented as 
a ‘law-maker, just-spoken, judicious man.” 

In our opinion, this example of a tolerant approach to the clergy of other 
religions and their exemption from taxes is the best manifestation of the trends that 
later formed the basis for the subsequent religious policy of Ilkhans. 


The Ilkhans, the protectors of Christians 


The sources we have studied (Step‘anos Orbelyan, Mar Yahballaha, Bar Hebraeus, 
Hayton, etc.) unanimously confirm Ilkhan Arghun’s (1284-1291) sympathy towards the 
Christians (especially the Eastern Syriac Christians and Armenians) and Christianity 
in general (Figure 2). In the same sources we find similar warm and positive 
descriptions of Arghun portraying him as ‘kind,’ ‘fair,’ ‘chosen by God,’ ‘the favourite 
of Christians,’ - words that they do not use for the Christian IIkhan Baidu. Arghun’s 
sympathy towards the Christians is also reported in the Chronicle of the Templar 
of Tyre - ‘This Argon loves Christians very much and has asked the Pope and the 
King of France many times to become allies and crush the Saracens (Muslims - G.M.) 
together.’ The Dominican missionary Riccoldo da Monte di Croce, despite presenting 
Arghun as a bloodthirsty tyrant, who ‘shed a lot of blood of innocent women and 
children’, notes that Arghun was a friend of Christians (amicus Christianorum).'' There 
is a high probability that the mutual ‘love and sympathy’ between Arghun and the 
Christians had political motivations, implying mutual assistance and an alliance 
against the Islamic world, especially against the Mamluks of Egypt and Syria. The 
authors of reviews about Arghun were high-rank clergymen (Orbelyan was a bishop, 
Mar Yahballaha was a catholicos, etc.), and they were interested in this union and 
patronage of Arghun, and therefore they praised him. However, some notes made 
by the scribes of the manuscripts, who in this case can be regarded as commoners, 
directly indicate that Arghun was sincerely beloved by the Christians: ‘and it is 
written in 1287, during the rule of the Tatars, in the time of God crowned king, khan 
Arghun’ (scribe - Grigor Tavushetsi, colophon of the manuscript ‘Interpretation of 
Psalms of Vardan Arevelc‘i’, ArdzeS)."* A similar message is also found in a colophon” 
of the Bible of 1287 ‘[in the time of] Arghun khan, who ruled over my homeland, 
[who] was kind to us and was loved very much by the Christians’ (scribe Davit, Telenik 
monastery)."‘ In addition to the fact that Arghun demonstrated great respect for the 


°Kart'lis C’xovreba 2014: 350. 

Chronique du Templier De Tyr (1887: 296). 

“Laurent 1864: 121f. 

7G dari hayeren jeragreri hiSatakaranner (1984: 600f.). 

8The colophons of Armenian manuscripts form a separate genre in Armenian literature, dating from the 
earliest period of manuscript production to the end of the 18th century, when the practice transferred to 
early Armenian printing. The colophons not only provide information on the scribes, artists, sponsors, 
commissioners and the spread of scriptoriums, but also details on the trials and tribulations suffered by 
the scribes, their motives for copying manuscripts, injunctions regarding the use of manuscripts and 
anathemas against violators. See Nersessian 2015: 199-210. 

“Nersessian 2015: 601. 
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leaders of Christian churches, it is known from certain sources that there was also 
a ‘mobile church’ in the hordes or headquarters of Arghun. While returning from 
Cilicia, Step‘anos Orbelyan was received in the headquarters of Arghun, where he saw 
this church, which was sent to Arghun by the Pope, and he witnessed how this Ilkhan 
honoured the ‘Nestorian Catholicos and his 12 bishops’, in addition to other bishops. 
He also notes how Arghun walked around the camp and blessed the camp with a bell in 
his hands.'> According to Mar Yahballaha, the church was built by Arghun, but it was 
a mobile church - ‘for the respect to the Catholicos and for the support of those, who 
profess Christ and to increase their love for him, he built a church near the throne 
gate [of the king’s tent], so that there were ropes tying up the church [tent], with the 
ropes of his dwelling...When the camp moved, the priests also carried the church and 
all the things in it.” It should be noted that the phenomenon of the mobile church 
was not new for the Mongols. It is known that a similar church existed in the court of 
the wife of the first Ilkhan Hulagu, Dokuzkhatun.” The presence of the mobile church 
in the Ilkhan’s headquarters is also noted by al-Mufaddal."* 

According to sources, the 5th IIkhan Gaykhatu (1291-1295) also held a religious 
policy of toleration. Step‘anos Orbelyan reports that ‘Keghatu, who was called Yerndji 
Turndji, ie. we found the lost,’ was loyal to Christians and he ‘also reaffirmed 
presented decrees about our rights.”° In his turn, Mar Yahballaha describes the 
government of Gaykhatu even more positively. According to the author, the tenure of 
Gaykhatu was marked with the established peace, justice, and that IIkhan patronised 
himself the leaders of all religions, both Christians and Arabs (i.e. Muslims). With the 
permission of Gaykhatu, Mar Yahballaha began the construction of a church in the 
name of St. Mary and St. George in Maragha. Also Gaykhatu gave 20.000 dinars to the 
Catholicos.” Baidu - the 6th IIkhan, who was the son of Taraghai and his concubine 
Borakchin and the grandson of Hulagu, the founder of the IIkhanids dynasty, ruled for 
just 5months in 1295.” The fact that Baidu was not only the patron of the Christians, 
but was also a Christian, was reported by the Venetian geographer and traveller 
Marino Sanudo Torsello, Marco Polo, Step‘anos Orbelyan, Bar Hebraeus and Hayton. 
‘When Kiyakatu [Gaykhatu] died, Baidu, who was his uncle and who was a Christian, 
ascended to the throne’- writes Marco Polo.” Hayton (Hetum) describes Baidu as a 
good Christian ‘who restored the churches of Christians and forbade preaching the 
Law of Mahomet in his land.’ Marino Sanudo Torsello repeats almost the same words 
of Hayton that Baiduwas ‘a faithful Christian, and forbade Saracens to preach Islam 


5 Step‘anos Orbelyan (1986: 376). 

°Mar Jabalaha (1895: 94). 

Melville 1995: 475f. 

18 Moufazzal ibn Abil-Fazail (1982: 181f.). 

*Mar Yahballaha called him Irindjin Turdji, Bar Hebraeus - Yernadjin Turjai. 
*Step‘anos Orbelyan (1986: 376). 

Mar Jabalaha (1895: 97-99). 

Rashid al-Din (1971: 489). 

°3 Marco Polo (1993: 476). 

Hayton (1906: 190). 





231 


Gor Margaryan 





among the Tatars.’”* Step‘anos Orbelyan reports that Baidu was a Christian, but he 
was deceived by his military leaders and converted to Islam.”* Sources remained 
silent about the official adoption of Islam by Baidu. But this message from Orbelyan 
becomes clearer when comparing it with Bar Hebraeu’s information. Bar Hebraeus 
first reported that Baidu had great sympathy for Christians, he even built a church 
and ‘called himself a Christian’. However, since some of the Mongols had become 
Hagarians (Muslims), Baidu, as if wishing to please the Muslims and maintain the 
balance, ‘said to Christians that he was a Christian and wore a cross around his neck, 
and to Muslims he showed that he was a Muslim’, but at the same time, during the 
time of prayer, he sent his son instead of himself, because he knew neither prayers 
nor Muslim customs.” It should be noted that the information of these historians, 
while describing the political manoeuvring of the IIkhan between the Christian and 
Muslim worlds, is especially valuable, as it once more confirms the fact that Baidu was 
a Christian. It is worth noting that generally researchers are more restrained and they 
consider Baidu a non-Christian, an IIkhan who showed sympathy for Christianity and 
Christians,” or a khan who, despite his sympathy for Christianity, actually ruled as a 
Muslim ruler.” 

It is noteworthy that Muslim sources are silent on the detail that Baidu was 
a Christian. But there is another interesting fact, in our opinion. Rashid al-Din 
successively writes about all Ilkhans, dedicating separate chapters to them in which 
he describes their genealogy and gives details about their lives. But, interestingly, 
there is no chapter about Baidu, which may give credence to the idea that Baidu was 
a Christian, and the historian deliberately omitted this part, as it may have been 
controversial considering the views of the Muslim patrons of Rashid al-Din. 


Were the Ilkhans Muslims? 


At the end of 13thcentury, after Ghazan ascended the throne, he and his successors 
are known in history as Muslim rulers. It can be said that after Ghazan’s conversion, 
Islam obtained a superior position both in the Ilkhanid elite and in the Ilkhanate in 
general. But, in our opinion, it would not be correct to consider Ghazan Khan and his 
successors as only Muslim rulers. Generally, the facts indicate that Christianity kept 
its esteemed position amongst the Ilkhanid elite regardless of the ‘victory’ of Islam. 
There are some more interesting facts about Ilkhans, particularly about 
the Muslim Ilkhans and their attitude towards Christianity (especially in regard to 
Eastern Syriac Christians, Armenians and Georgians). It is known that IIkhan Oljeitii 
Muhammad Khudabanda (1304-1316), the successor of Ghazan Khan and the son 
of Arghun Khan, was better known as a Muslim ruler. The period of his reign was 


*Sanudo Torsello (2011: 382). During his voyage, M. S. Torsello visited Asia Minor, Armenia, Egypt, Syria 
and finally summarised and presented all the knowledge in his work ‘Liber secretorum fidelium crucis’. 
*Step‘anos Orbelyan (1986: 334). 

”Bar Hebraeus (1932: 505). 

*8Jackson 2005: 176; Bartold 1971: 489. 

* Atwood 2004: 253. 
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distinguished by the persecution of Christians. He restored the collection of jizya® 
from non-Muslims; Christians were marked with special blue signs,*! he forced them 
to wear a special ‘bondage of reproach from the shoulder on the back’ in order to 
recognise them as Christians in public®. In this vein, of great interest are the colophons 
of Armenian scribes regarding Oljeitii’s attitude towards Christians and Christianity. 
These colophons are very important because they help us reconstruct the chronology 
of Oljeitii’s Christianity — Islam religious policy changes. In the colophons of 1304- 
1306, the scribe’s attitude towards Oljeitii was neutral-positive: ‘Instead of Ghazan, his 
brother, Kharbandoghl came to the throne, he showed kindness to the people’ (1304, 
scribe Hovhannes), ‘This year pasha khan, whose name was Kharpanda, came to the 
throne, which gave him the Lord Christ, to take care of our Christian people with 
devotion and delights (1304, scribe Mkrtich),’** ‘This St. Gospel was written during 
the reign of sultan Oljeitii, who was a wise and kind king, let the God give him a long 
life (1306, scribe Hovsian).’** But since 1307, according to the colophons, Oljeitii was 
mentioned as a sultan, during whose rule ‘the nation of the archers left their law and 
believed in the law of Muhammad’, Islam became stronger, the people of Ismaelitian 
became dependent, persecution of non-Muslims began, and so on.*° 

Oljeitii was born in a shamanist environment. He was baptised and converted 
to Christianity at the age of 8.°” Later, he practiced Buddhism, then converted to Sunni 
Islam, after became Shiite Twelver Muslim, and finally he was reconverted to Sunni 
Islam.** As we have already noted, Oljeitii was also Christian, and the sources confirm 
this fact. For example, Hayton writes that Oljeitii (in the text Carbenda-distorted 
Kharbanda or Khudabanda, the nickname of Oljeitii), thanks to his Christian mother 
Erok Katon (Uruk/Arkaukhatun in other sources), was baptised and was given the 
name Nicholas in honor of Pope Nicholas IV,*? and he remained a Christian until the 
death of his mother*. Mar Yahballaha confirms the information about the baptism 
of Oljeitii and also reports that he often visited the Nestorian Catholicos with his 


© According to Mar Yahballaha, starting from 1305, according to the order of Oljeitii, Christians were 
charged with a pillow to submit Gezita-Jizya, but 3 years later in 1308/1309 this IIkhan gave mercy to the 
Catholicos Yahballaha, freeing bishops, monks, priests and deacons from paying the jizya and lifting it in 
Arbela. See Mar Jabalaha (1895: 149-152); Pigulevskaja 2011: 733-737. 

*'Margaryan 2015: 137. 

”ZD dari hayeren jeragreri higatakaranner (1950: 47). 

*ZD dari hayeren jeragreri hiSatakaranner (1950: 26). 

*7ZD dari hayeren jeragreri hiSatakaranner (1950: 25). 

%ZD dari hayeren jeragreri hiSatakaranner (1950: 42). 

% ZD dari hayeren jeragreri hiSatakaranner (1950: 42 passim). 

” According to J. Pfeiffer, Oljeitii was baptised as a Nestorian Christian, but this contradicts Orbelyan’s 
report that he was baptised by a Catholic bishop and Oljeitii’s godfather was a certain Sir Char[L]z, a 
European who was also, of course, Catholic, and therefore Oljeitii was baptised as a Catholic. Pfeiffer1999: 
37. 

8 Aigle 2008: 434. 

*Roux 1993; 408; Ryan 1998: 416. 

“Hayton (1906: 211-212, 332). 
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mother Arkau* Khatun.” Step‘anos Orbelyan adds that the son of Arghun Khan, who 
was called Kharband, was baptised by a bishop who came from the Pope, and Oljeitiis 
godfather ‘was a Frank named sir Char[L]z.’” 

It is also known that not only Oljeitii, but the Ikkhans Ahmed Tekuder and Ghazan 
Mahmud were baptised and adopted Christianity as children.“* Ghazan Khan, known 
as the Padishah of Islam, a true Muslim ruler, firstly was Buddhist (or shamanist), then 
adopted Christianity, and only by the efforts of his influential emir Nowruz (the son 
of the aforementioned Arghunaka) he adopted Islam. According to Abu Bakr al-Ahari, 
Nowruz and the Emirs convinced Ghazan Khan that if he wanted to succeed, he must 
adopt Islam and the Almighty and praise him. ‘The heart of Ghazan was illuminated 
with the light of Islam’: on the 4th of sha’ban (19.06.1295) in Lar-i Damawand, in the 
palace of Ilkhan Arghun, Ghazan was converted to Islam.*° Ghazan first became a 
Shiite Twelver and then he was converted to Sunni Islam.*° Despite this, and even 
after his adoption of Islam, Ghazan continued his tolerant religious policy, especially 
in regard to his Christian subordinates. This is reflected in the records of the Armenian 
scribes, who spoke about the reign of Ghazan with kind words, and the death of Gazan 
Khan was perceived with great bitterness by them‘. Here it is appropriate to refer 
to the accurate formulation of Luizetto, who characterised Ghazan Khan as the ‘last 
protector of the Christians.’ 

It can be said that among the Ilkhans, only Abu Said Bahadur Khan appeared 
and presented himself as a Muslim ruler, and in this regard, it is noteworthy that Abu 
Said actively participated in the organisation of the hajj in Mecca and Medina.” He 


“It is very interesting to point on the form used for the name of Oljeitii’s mother. They call her Arkau/ 
Uruk/Erok, which was perhaps a nickname. The fact is that at the beginning of the 20th century N. Marr 
demonstrated that Mongols called the Christians arkaun. This word is noted in the Armenian sources 
of 13-14th centuries as a synonym of the word Christian. The origin of the word is not Mongolian, but 
a borrowing from some language. Beginning from the 7th century there were Armenian and Assyrian 
religious Christian communities called ‘arkauns’- the Christians. It is possible that this word entered 
into the Mongolian environment and was adopted in this way. We can suppose that the form Arkau 
-Uruk- Erok was not Oljeitii’s mother’s name but a way of addressing her: Arkaukhatun meant Christian 
queen or princess. There is a parallel of this in the case of Maria, the illegitimate daughter of Michael 
VIII Palaiologos. She was sent to be married to Hulagu Khan, but after his death she married Abagha. 
Moreover, according to Gandzaketsi, this was done only after his baptism. She is the same Mary of the 
Mongols ‘dominae Mugulliorum’, who married ‘Apaga’ khan, according to Pachymeres. But, according 
to the sources she was also known by the name Despina/Agonotva (Bar Hebraeus calls her Despoena) 
khatun. And, as in the case of adoption of the termarkaun, in this case too, many Byzantine princesses 
who married Turco-Mongol rulers were also named Despina khatun. But this was not their real name. 
See Kirakos Gandzakec’i (1961: 284); Pachymeres, Bekker 1835: 174-175, 620; Patkanov 1873: 79; Marr 1906: 
1-69. 

“Mar Jabalaha (1895: 734f.). 

“Step‘anos Orbelyan (1986: 376). 

“Bausani 1968: 541; Foltz 1999: 62. 

Sal-Ahri (1954: 45f.). 

“Melville 1990: 159-177. 

“7D dari hayeren jeragreri hiatakaranner (1950: 24, 26). 

“Luisetto 2007: 228. 

“°Mujmal-i Fasihi (1980: 51). 
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even sent 30.000 dinars and Mahmal there,® which served as a kind of symbol of the 
ruler, demonstrating his power and devotion to the sacred cities of the Islamic world: 
‘According to the order of [Sultan Abu Said], the aforementioned Malik Ghiyas ad-Din 
Muhammad headed the Mahmil and took him to the holy Ka’aba, may Allah magnify 
her dignity!’-wrote Fasih Hawafi.” 

It is possible to assume that, after Ghazan and Oljeitii adopted Islam, taking 
into consideration the circumstances that Abu Said was a ‘pure’ Muslim ruler, and 
accepting the decisive victory of Islam in the Ilkhanate, the historical sources should 
not contain any surprises. But there is an Armenian author of the 12th century - 
Samuel Anetsi, whose work was completed continuously by anonymous authors 
up to the 18th century. They are called the continuers of Samuel Anetsi’s work. An 
anonymous continuer of Samuel Anetsi in the 14th century reports very interesting 
information about Arpa Khan (1335-1336). According to him: 

‘..in 1334% Busayit (Abu Said) Khan died and Arpha Khan sat [on the throne] 
for 6 months, and Busayit’s uncle Ali phasha nuin® came from Baghdad and killed 
Arpa Khan because he was Christian and he was from the household of the first 
khans*. And he [Ali Pasha] put on the throne a new khan, Musi,> who did not 
become mighty. Ali Pasha ruled over Ordu for one and a half years and he ordered 
the closure of churches. They closed a lot of churches in several places from Mosul to 
Khlat and Salmast’ (Original text - NQQ9 (1334) wuhu d&nut Pniuwyhun nut bi 
uuunwt Unthuiquuu 2 (6) wuhu, Ge GyGuy pinh Pniuwyhnhu Ujh thwguwy unihuu fp 
Puinnwiunwy gUnpthw qutuu Guuywu, Ywutugh pnhuunnubuwy En jwnwohu nuunnwg 
quinucu, Gi fupu finndyf wy Unn nwu Enh jewfuu Uniuh wunit, nn nsbjur th 
ns gonwguut Gt hupu Ujh thwgwyu ywntn ghnipuu 563 onnnihu uwnh tt Yeu, Gt 
wnwn hnwdwu pw hb, qayGntghu, Gi pwytghth pwgniwW wtnhu h Voujwy Upust. 
h Fuyuye Ge fp Uwyjwudwuur’’).*° 

The information that Arpa was Christian has also been noticed by P. Jackson, 
who wrote that ‘An anonymous Armenian chronicler states that Arpa was a Christian 
and that he was killed for that reason; but this is confirmed by other sources.’*” The 
fact that this unique report is not confirmed in other sources decreases its reliability. 
But, on the other hand, the reaffirmation of this fact by other medieval sources may 
be of great importance and value. We can note with satisfaction that we managed 
to find the direct confirmation of this detail in the colophon of a Gospel of the year 


°° Al-Maqrizi (1941: 190). 

51 About Mahmal see Jomier 1991: 44-46. 

* Arpa died in 1335, the author probably meant late 1334 or this part was written in 1335, but under the 
year 1334. 

% Ali Pasha or Ali Padishah ibn Chichak was a powerful Oirat chieftain, Sutay’s governor in Iraq and 
Diyarbakr and the uncle of Abu Said Khan. Vardanyan 2013: 9f. 

4 Arpa was descended not from Hiilegii (Hiilagu) but from the latter’s younger brother Arig Béke (Ariq 
Buka), this branch of the family having entered Iran from Central Asia in the person of Prince Mingqan 
in 708/1308. Daryaee 2012: 212; Jackson 1986: 518f. 

°>Musa Khan - grandson of Baidu, 1336-1337. 

56Samuel Anec‘i (2014: 261). 

5’?Jackson 1986: 518f. 
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1336 (scribe Tuma Artchishetsi) - ‘In this year [1336] 3 kings changed.* The first was 
very kind to Christians and he believed in Christ. And the second was vile and cursed, 
he was called Ali pashah. He tortured the Christians and he closed the churches and 
did evil to devout Christians (Original text - h jwyud wuh [1336], nanid UnWwbyjhg 
wafuwinhu wnuwug jwaquinnh Gyug wu uh, pwugh Gntp jwawtnn thnfubgui, u 
Uh fh ungwuE dwuwuwl ns wnwn: Unwohutu wuswth punh En pnhuunntthg UW uw 
huiwuiunwn gf2phuunu wuunniws, huy Gaypnnnu’ whnd & wupdstuy, nn wuntut Uy 
unwautu Ynsh, jwpnyg pwuiqnil hwyjwowuu f y&pwy pnhuunnuthg, U q&ytntghuu 
unwytwg, W guun swnwnwn Lpahuunnuh huwwunwgbyngu).’*° 

This report on the Christian Arpa Khan is not confirmed in Muslim or European 
sources. In our opinion, it can be explained by the fact that Arpa Khan reigned for a 
very short time, and the European travellers and chroniclers could not have known 
this fact. As for the Muslim sources, it seems to us that it is unlikely that Muslim 
historiography would have allowed a reference to a Christian ruler who ruled over 
Muslims in a Muslim state (the Ilkhanate) in the pages of Muslim histories. 


The anti-Muslim religious policy of some Ilkhans 


The Ilkhans’ pro-Christian policy had another side too. Sympathy for Christians and 
Christianity was sometimes accompanied by the repression of Muslims. There is 
evidence of such cases in both Christian and Muslim sources. It is known that the first 
Ilkhan Hulagu® also showed some loyalty to Christians and was even a patron of them. 
Of course, it was thanks to the efforts of his wife, the Christian Dokuz Khatun, that after 
the capture of Baghdad in 1258, the IIkhan showed the Christian population mercy. 
Here is a very interesting report given by the Armenian historian Grigor Aknerci™: 
‘Hulavu himself was a man of the great mind. He was knowledgeable, just and 
at the same time bloodthirsty; but he killed only the wicked and his enemies, and 
was merciful to the good and pious. He loved Christians more than other nations 
and to such an extent that instead of a year’s tribute he demanded 100,000 pigs from 
Armenians. He sent 2,000 pigs to all the Muslim cities, ordering them to appoint 
shepherds from Mohammedans [Muslims],” to wash them every Saturday with soap 


By ‘3 kings’ the author probably meant the three enthroned IIkhans - Arpa Ge’iin, Misa Khan, and 
Muhammad khan, succeeding each other in 736 AH/1335-1336 AD and known for their coins of that year. 
°°ZD dari hayeren jeragreri hiSatakaranner (1950: 281). 

° Moufazzal ibn Abil-Fazail (1982: 110f.). 

* The authorship of ‘The History of the nation of archers’ (Nwuunyehitu wqght ubuinnwg) (sometimes 
also called ‘The History of the Tatars’ (NuwuuUnyefiu jewyewnwg)) was mistakenly attributed to the 
monk of Maghakia and Vardan Areveltsi, but the author of the work is Grigor Aknertsi. The most detailed 
secondary sources on Aknertsi are those of father Nerses Akinean in the journal Hande’s Amso’reay 
[Nerse’s Akinean, ‘Grigor k’ahanay Aknerc’i patmagir T’at’arats’ Patmut’ean 1250-1335 (Grigor the Priest of 
Akner, Historian of the History of the T’at’ars)’, (1948: 387-403), and, in the same volume, ‘Akants’ kam 
Akneri vank’e’ (The Monastery of Akants’ or Akner)’ (1948: 217-250). 

“As R. Patkanov noticed in the translation of this source ‘Tajik’ was originally understood by Armenian writers 
as Arabic tribes; later - Mahometans or Muslim peoples in general’. It should be added that the use and 
understanding of the term Tajik as a synonym of a Muslim or Arab (Muslim Arab) has a rather interesting 
explanation. With the spread of Islam and the Arab conquests of the local indigenous people associated 
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and to feed them with almonds and dates. Moreover, he ordered the execution of 
every Tajik [Muslim], without distinction of fortune, if he refused to eat pork. This is 
what respect he gave to Tajiks [Muslims]! 

Unfortunately, we have not been able to find confirmation (or mention) of 
this report of the Armenian historian about this kind of order from Hulagu in any 
other source. Besides, the author does not further explain whether the order was 
put into effect. In what ‘Muslim’ cities, and for how long? The uniqueness of this 
message and the impossibility to find confirmation of the abovementioned in other 
sources may, of course, call its veracity into question. However, on the other hand, it 
is necessary to take into account some important facts and factors - 1) the presence 
in the family and entourage of Hulagu of people who had accepted Christianity- 
Sorkaktani begi (mother of Hulagu), Dokuz Khatun (wife of Hulagu), Kitbugha noyon 
(chief-commander of the troops of Hulagu), 2) as well as the precedent in the ‘anti- 
Muslim pro-Christian’ religious policy of Hulagu, which had already manifested 
itself during the Middle Eastern conquests. After the capture of Baghdad in 1258, it is 
known that the Muslim population was subjected to severe beatings and massacres, 
and Christians were spared® by the efforts of the Christian wife of Hulagu, Dokuz 
Khatun,® and Christianity was spared by one of the most influential women in the 
Genghis Khan elite - Sorkaktani begi - the niece of the Khan Kerait tribal chief Toghril 
Wang Khan and the wife of the youngest son of Genghis Khan, Tolui, and she was 
also the mother of Kublai, Méngke, Hulagu and Arig Buga.® Another important and 
influential figure among the people close to Hulagu was Kitbugha noyon, who was 
a Christian and, as noted by S. Runciman, ‘did not hide his sympathies for them.’” 
From our point of view, taking into account the abovementioned facts and factors, it 
is possible to assume that, the issuance of such an order by Hulagu could have taken 
place, but the question of whether it was put into action is controversial and not clear. 

The ‘anti-Muslim’ policy and rhetoric of Arghun’s government was different. 
B. Spuler explained Arghun’s policy (as well as of his father Abagha) of protecting 





with a Muslim, i.e., Arab = Muslim, or as V. Bartold aptly noted, ‘who thus became an Arab’, In addition, 
the Turkic population of Turkestan, following the example of the Persians, was called Tajiks by Arabs. J. 
Perry gives an interesting example concerning this question, according to which ‘Arab — (Arab) Muslim 
— Muslim — (Muslim) Persian/Turk, etc.’, this example explains how in Armenian historiography the 
term Tajik could be applied to Arabs (Muslim) —> Muslims (regardless of ethnicity - Arabs, Persians, 
Turks, etc.).e.) > to non-Arabic Muslims (mainly Iranians and Turks); and from the above material the 
conclusion will be the following ‘equation’ - if Tajik=Arab, but Arab=Muslim, then Tajik=Muslim. Note also 
that in the anonymous Armenian chronicle (17-18th century) we find one most interesting combination 
of words - Jwhutuwwu uwéhy (in direct translation - ‘Tajik Mohammedian’), where the Tajik points 
to an ethnic (here - Ottoman Turks), and the Mohammedian - to a religious affiliation (in the text it is a 
question of one Turk who was a mullah in the Vostan, but later arrived in Van, accepted Christianity and 
in consequence he was burned by Muslims). See Patkanov 1871: 34; Perry 2009; Manr Zamanakagrut‘yunner 
(1956: 415); Bartold 1963: 456. 

% Matakia abeta (1870: 32). 

“Spuler 1938: 156-175; Ryan 1998: 416. 

Bar Hebraeus 1932: 428-431; Spuller 1969: 25f.; Joseph 1983: 16; Runciman 1987: 302-304, 

Jackson 2014: 101; Nicola, Melville 2016: 122. 

“Runciman 1987: 308. 
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Christians as a means of balancing against Muslim influence.® According to the scribe 
Esaiya Nchetsi (colophon of 1284), ‘Arghun was horrifying, formidable towards the 
infidel and rebellious peoples of the Mohammedians [Muslims] and, on the contrary, 
gracious towards Christians.” Another report regarding the anti-Muslim rhetoric 
of Arghun is from Marco Polo. According to Marco Polo, Argon/Arghun, addressing 
his advisors and generals, as another important argument against Muslim Ahmed 
Tekudar, leads to the fact that he ‘retreated from the law of the Mongols, and is it 
worthy of Saracens to rule over the people of the Tatars?’ Perhaps the negative 
attitude towards Islam and Muslims during the reign of Arghun was also due to the 
factor of the influential Ilkhan, Jewish vizier Sa’d al-Daula. Sa’d al-Daula was able 
not only to regulate the economic life and the fiscal system of the state, but also to 
remove Muslims from their positions in the administrative apparatus and trusted only 
Christians or Jews with all their duties.” Later authors, such as Knwandemir, testify 
that Sa’d al-Daula and Arghun were supposed to organise a military campaign against 
Mecca in the heart of the Muslim world, and ‘to turn the Ka’bah into the ‘temple of 
idolaters.’”” Of course, it is hard to believe that the Vizier acted without the knowledge 
and consent of Arghun, but with his policy Sa’d al-Daula gained the hatred of Muslims 
and eventually paid with his life. Seizing on the illness of Arghun Khan, several emirs, 
led by the influential Tagachar noyin (Tagachar ibn Qutu Buga”), killed Sa’d al-Daula, 
and after a short time the Ilkhan died, and he may have even been poisoned.” 

In the historical narrative sources we can meet the presenting of the Ilkhans 
as Christians, baptised or ‘christianophilus’. The case of the more objective and stricter 
sources such as documents, orders, letters and coins is different. But historians were 
not the only ones to mention the IIkhans’ pro-Christian religious policy. The evidence 
of this fact is the letter written in 1268 to Pope Clement IV. In this letter, the khan 
reminds the Pope that they truly protect, defend and highly value Christians, and 
they even protect Christian churches.” 

It is known that the tradition of Islamic coinage (with engraved Islamic texts, 
Shahada, citations from the Quran, etc.) continued to exist on the coins of Ilkhans. It 
gets more difficult to present any Ilkhan as a Christian when their minted coins have 
engraved Islamic texts on them. However, we should consider the other side of the 
question. These coins and the official documents belong to the country, where the 
majority of the population were Muslims. It is difficult to believe that in the Ilkhanate, 
where the Muslims and the Muslim elite had a dominant position, it would be possible 
to compose documents, orders and letters that mention that the ruler (the Ilkhan) 
of Muslim state was Christian. However, some of the coins with Islamic formulas 


*Spuler 1971: 41-46. 

© ZD dari hayeren jeragreri hiSatakaranner (1950: 556). 

Marco Polo (1845: 341). 

"Bar Hebraeus 1932: 478, 484, 490f. 

”Khondemir (1834: 58-60); Moufazzal ibn Abil-Fazail (1982: 49). 
™Firdaws Al-iqbal (1999: 23). 

™Step‘anos Orbelyan (1986: 366), Rashid al-Din (1943: 127). 
Tisserant 1946: 547-556. 
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have interesting peculiarities. For example, among the coins of the Muslim Ghazan 
Mahmud Khan are coins with not only Islamic formulas, but also with the Sanskrit 
formula ‘cha-kra-warti’ and Uyghur ‘Tngri-yin kii¢iindiir’ (by the will of God/Sky”). 
One of the most peculiar IIkhanid coin types with reverse legends in three different 
scripts - Arabic, Uyghur and Tibetan (Figure 3). 

We also can find interesting details in the official records, such as the letter 
of Oljeitii Khan to Philip IV of France in 1305.” The letter was not written in Arabic 
or Persian, but in Uyghur, and does not begin with the Islamic formulas (Basmala, 
Shahada, etc.). It is interesting to note that in the letter of a Muslim khan the word 
‘Allah’ is not mentioned at all. Moreover, Oljeitii Khan calls Philip to fight against the 
common enemy not by the will of Allah but the ‘Order and will of the Sky’ (Tngri- 
yin kiiéiindiir bitriyer deger-e anu 6merin bayiquri Tngri medetiigel).”* This sample 
demonstrates that perhaps this letter was not written by a traditional Muslim ruler. 
Another fascinating coin of Abagha khan (with the Christian symbol of faith, Uyghur 
script and Christian cross surrounded by Armenian characters) can also serve as a 
symbol of first IIkhan’s tolerance toward to Christians (Figure 4). 

Without pretending to submit a final answer to the issues under discussion and 
remaining open to further discourse, we will attempt to draw some conclusions. In 
addition to the fact that the Ilkhans were distinguished by the religious tolerance 
inherent to Mongolian rulers, religion played an important role both in their domestic 
policy and in their personal lives. The Ilkhans’ belonging to one or another religion 
clearly conditioned their subsequent religious policy, which was manifested in the 
following ways: 


a) Mainly through tolerance, and often, as was already noted in the above 
cases, even by the patronage of other religions. Good examples are the 
religious policies towards Christians of the Buddhist Geyhatu, and the 
Muslims Ghazan Khan and Abagha Khan. 

b) Intolerant and rigid policy against this or that religion and its adherents. 
Such features, for example, can be observed in the religious policy of 
Arghun in relation to Islam and Muslims, or the policy of Oljeitii towards 
Christians, etc. 


In addition, in presenting the pro-Christian and hence anti-Muslim policies of the 
Ilkhans, as well as the reports from the sources about the Christian Ilkhans, we do not 
pretend to Christianise the IIkhans. However, supporting Bartold’s view that ‘Reports 
of European, Syrian and Armenian sources that a Mongolian khan had adopted 
Christianity should be accepted with great caution, as, for example, missionaries often 
called khans who only patronised Christians ‘Christian.’ On the other hand, it is not 
possible to ignore the reports of these sources, and it is possible to accept and put into 


7>Diler 2006: no. Ga-277. 
7Mostaert 1962: 56, 82. 
7>Tumakhani 2011: 193. 
”Bartold 1964: 263. 
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scientific circulation the fact that these Mongolian rulers were actually Christians 
(see Figure 1). It is difficult to ignore the abovementioned reports of sources that 
Baidu Khan and Arpa Ge’iin were Christians, or to consider Mahmud Ghazan, Ahmed 
Tekudar and Oljeitii were only Muslim rulers, and to ignore the fact that they were 
baptised, adopted Christianity, and that they were Christians ringd a significant part 
of their lives. 
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Figure 1. The Baptism of Méngke, Miniature from Hayton’s manuscript, early 15th century (Baptéme 
de Mongke, Bibliothéque nationale de France, Francais 2810, folio 242v, Hayton, Fleur des histoires 
d’orient, dans ‘Livre des merveilles’, Paris, 15éme siécle, vers 1410-1412, http://visualiseur.bnf.fr/ 

CadresFenetre?0=COMP-1&M=tdm. /(accessed 26 April 2020)/). 
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Figure 2. Arghun listens to Christians, Miniature from Hayton’s manuscript, 14th 
century (Bibliothéque nationale de France, Département des Manuscrits, Division 
occidentale, Nouvelle acquisition francaise 886, Folio 29 v, Hayton, Fleur Des Histoires 
d orient http://visualiseur.bnf.fr/CadresF enetre?0=COMP-2&1=122&M=imageseule. / 
(accessed 26 April 2020)/). 
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Figure 3. One of the most peculiar IIkhanid coin types with reverse legends in 3 different 
scripts - Arabic, Uyghur, and Tibetan. Obverse, in the field: Allah/ lailahilla/ darb al-Basra/ 
Muhammad/ rasil Allah. At the side: Salla Allah/ ‘alayhi. In the margin: fi sana/ sab‘ami’a/ 
wa-sallama. Reverse, In the field: Te{n}griin kucundur / Ghazan Mahmid/ Gasanu / Deled 
keguluk / Sen. At the side: cha, kra, wardi (source: Coin #2468: al-Basra, 700 AH, Ghazan 
Mahmud (1295-1304). Double dirham https://www.zeno.ru/showphoto.php?photo=2468 / 
(accessed 26 April 2020)/). 





Figure 4. Armenian nobility (i5xans?), in the name of the Ilkhanid Abagha, AR dirham, 
NM, ND. Gorny&Mosch (Miinchen) Auktionskatalog 192, 2010, Nr. 4085, 3.00 g (after: 
Vardanyan 2015: 33). Obverse: Uyghur scrypt - [Qaghan]u [nere]ber [Aba]gha-yin [d] 
eledkeg[iiliig sen] (‘This coin has been struck in the name of qaghan Abagha’). Reverse: 
Bism/il-ab wa |-ibn wa r-riihi l-quds/al-Ilahu |-Wahid (‘In the name of the Father, the Son and 
the Holy Spirit - One God’), and Christian cross surrounded by Armenian characters S/’/ 
U0/3U/LU (Lord/God/Jesus/Christ). 
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